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CHIT AND AAKAASHA

Chit is the awareness of yourself existing; and it shines as the world you see, as per the wants and needs you
have. These wants and needs are the agitations (Vikalpa) that taint the mind; if the Vikalpa is not there, then
it is pure Chit shining through a clean screen of a mind.

When Chit shines as the world, or functions as the information processor, it goes by the name ‘Manas’.
‘Manas’ or mind, is that which can produce and understand information, or that which can conceive
information, or that which can think, or that which can want, or that which prompts some action and so on.
In essence, it is that which makes you what you are; or rather to put it in simple words, the mind-entity is
you, the ego-thing.

Mind is not a separate tool that Chit employs as it counterpart.
Nirvikalpa mind (agitation-free state), is the Chit actually.

This fact was explained in the previous section.
In this section, Sage Dattaatreya explains to Parashurama, how Chit’s completeness is blocked by the
presence of ‘Aakaasha’.

What is ‘Aakaasha’
Aa+Kaasha is ‘abundant emptiness’ that can fill anything limitlessly.

Aakaasha though has to be translated as the ‘space’, it is more than the ‘space concep’t of Physics.

Aakaasha is not exactly the space; but is some ‘conceived emptiness’ that can allow objects to exist within it.
As per your need and want, the Aakaasha rises containing those objects that you have to perceive, as per that
want or need of yours.

‘Space’ is the gross form of Aakaasha as the element.

Aakaasha is the expanse, that is limitless.

It increases more and more as per your evolved state.

For example, the Aakaasha of the ant is smaller compared to yours; but is limitless in its own experience-
field. So it is with all the beings, from a human to a Deva.

Aakaasha increases in expanse, as per the evolved state of a being.

The ‘ordinary Aakaasha’ is the space that contains the objects; and it permeates and pervades the objects.
The ‘Manas -Aakaasha’ is the expanse that contains all the objects as its conceptions.

The “Chit-Aakaasha’ is the awareness that contains this mind-expanse also, which in turn contains within it
the limitless inert space as its conception’- says Sage Vasishta, in JnaanaVaasishtam.

Aakaasha means that which allows something to be inside it, as a part of it.
Objects do not just exist in space as separate things, but form the essence of Aakaasha itself.

The inert Aakaasha permeates and pervades and exists as the countless objects; similarly the Chit-Aakaasha
also exists as any object-experience of any one.

Aakaasha and Chit are almost similar, except that Chit is conscious; and Aakaasha is inert.

How do we see an object inside the space?

Space seems to permeate and engulf all over the object.

Space does not have any blockage anywhere; it spreads limitlessly, ready to keep any object you conceive
inside it. Even if you somehow travel to the end of the universe itself, it will still be there to expand further.

Similarly Chit-awareness also permeates and engulfs the object that it ‘knows’.

Chit permeates the space also, as its ‘Known’.

Chit is also without any blockage, and can expand to any extent as per your conception.
Chit is also limitless.
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Space is not tainted by the presence of objects; so also, Chit is not tainted by the objects it ‘knows’.
By seeing a dirt-particle on the ground, you the Chit, do not get dirty.

Space cannot be perceived by the senses, since space permeates the senses also.
Chit also cannot be perceived by the senses; for it permeates the senses and their sensed objects.

Space cannot be seen, because the objects of all sorts fill it up; and we miss seeing it.
Chit also cannot be seen, because the agitations of the mind cover it.

Space cannot be divided; Chit also cannot be divided.
Space cannot be cut. Chit also cannot be cut as ‘consciousness-pieces’.

Chit cannot be divided by the bodies, like space is not divided by the pots it contains.
Single Chit-state shines through all the minds as their conceptions, and is not divided as many.

Chit and Aakaasha are the same; is it not so?
Chit alone is the Aakaasha also; is it not so?

Then why the duality of the Chit and Aakaasha exist, one as the ‘I’ and the other as the ‘non-I"?

Chit and Aakaasha differ also.
Chit expresses itself as the ‘I’. Aakaasha has no ‘I’
Chit is conscious and is self-aware. Aakaasha is inert and is not self-aware.

Here Dattaatreya proves that, Chit is shrunk by the covering of Aakaasha, and is constricted as a form inside
the space. Its ‘I’ completeness, is blocked by the inert space.

Removing this covering alone will make it return back to its completeness, he says.

Chit when removed of the pressing ‘Aakaasha- shroud’, is said to be liberated.

Why should you feel the space around you as different from you, the Chit?
Realize that the space around you, the Aakaasha that can contain any conceived object, is your own expanse
of awareness.

You are engulfing the entire space-expanse, as your own self.
Your existence covers and engulfs everything and makes the world exist as your own essence.

Remove the division-notion, erase off all the lines that are drawn on the empty space, and see the limitless
expanse of yourself as Chit.

The objects and the people you see, are contained inside yourself, as the mind-expanse.
The mind-expanse contains the space-expanse as its conception, as a single agitation.
You are the Chit alone.

You are the mind-expanse, and the space expanse also.

What can exist other than the Chit?

Contemplate on the subtle state of yourself as Chit, extending as the Aakaasha also.
See the space around you brimming with the Chit-shine, as the Self-awareness.

The entire creation is you as the ‘Viraat’, the totality-mind.
The entire perceived is you as the ‘totality-awareness’.

You are complete, when you make the Aakaasha also shine as your ‘I’ state.
Be limitless; remove the inertness of Aakaasha; and shine as the Chit-Aakaasha.



CGIER BEEIE]

Dattaatreya spoke

AAKAASHA/THAT WHICH CONTAINS ALL

THE DIFFERENCE BETWEEN CHIT AND AAKAASHA

U] HTg FRrdcd URQUTATT Fad ATPIIged AdedTceauehAd: oI |3 Rercar @@ o
fareratorar ardt
Listen Bhaargava! Chit principle is complete in itself; and is not inert and empty like the Aakaasha.

Chit is self-shining as some pure subtle awareness state (which rises as any information-awareness of the
world.). Otherwise, there is not much difference between the Aakaasha and the Chit-essence.

(Chit contains the entire perceived as its dormant state. It is the limitlessness store of information.
World-experience of any sort can rise from this Chit-source.
Aakaasha is not self-shining; it needs ‘you, the Chit’ to be aware of it.)

SIMILARITIES BETWEEN CHIT AND AAKAASHA

gl geAr et drsit famepfa: igaturiscaagear waleaafzsia: |

Aakaasha is also complete, and Chit also is complete. (Both are not in need of any other support).

Aakaasha is subtle (not visible as such, being filled with the objects and the emptiness of objects).
Chit also is subtle (and not known, though it alone permeates all the living beings, as a single state of self-
awareness).

Both are pure and taintless. (Any information does not taint the Self-state; no dirt taints the pure space.)

Aakaasha is also unborn; and exists wherever the ‘object perception’ exists.

Chit also is unborn and endless.

(Beginning or end, is just some information that Chit is aware of, as connected to an object; and Chit itself is
not any information with the beginning and end.)

So is Aakaasha beginningless and endless.
(As long as the perceived is there, the Aakaasha also exists as its support.)

Both the Chit and the Aakaasha are formless.

Though the support of all, both are untainted; and exist inside and outside of all.

AATMAN IS CONSCIOUS, AND AAKAASHA IS INERT

RIuEdy JaTHATHY deaT T |

The only difference is the conscious perception (Chaitanya); that is not in the Aakaasha.

AATMAN IS THE AAKAASHA ALSO
TEJINIIQOT HTcHATHI 3TId |
Actually, the Aatman that is brimming with consciousness is itself known as Aakaasha, since it contains all.

(You as the ego, are a conscious entity, are covered by a body; and are shrunk inside the time and place
frame. Chit the completeness, is shrunk as ‘you’ by this Aakaasha-body.)



TETcHTRIIATHS s & fad | 3mepen: § 3cdd IATcHTRIYT TT |

The Aatman and the Aakaasha do not differ in the least.
That which is Aakaasha is the Aatman alone; and that which is Aatman is the Aakaasha alone.

HAT: NRIATCHTTATHRITATT & HATCHRTAID TAT[BEIA AT JuATd |3eprerda faameg

TR ATH AGTCHBH |

The ignorant see the very same Aatman as a separate Aakaasha through delusion, like the owls seeing the
sunlight as darkness. The Knowers of Aatman see the Aakaasha also as the Chit-essence only.

o Rfd: WMl FaeodidesadHdard FaHTaIecHd URTSeaTdAaRYT JAT TH TIATCHTS

T gAY qUFAJSAICTaNe deagcddda R

Rama! Through her own independent nature, the Supreme Chiti the great Empress, shines forth herself, as
divided into many in the waking state; like she herself shines forth, as many types of objects, humans and
animals, in the dream.

FAFUTsTAs aRTeaeda oI Faesear guifcasioda o =&afd:|

Though shining as many, the Supreme Chiti appears divided for the divided beings; but in her awareness of
herself, she is the complete limitless essence only.

MAAYAA

WHY CHITI APPEARS AS MANY?

Vool ThlsTy FICATAAADYT HTHIAEAT GEON FALSCAT HHA FaIH|
T Tq fATdPR vd | WA R | YEFTTATHIT TRITE T

The sorcerer, though a single entity appears as many, through the power of his magic for the audience; but he
knows himself as undivided. Similarly, the Supreme Chiti is one only, and changeless. Though she is the
single unbroken essence, she appears divided as the many Jeeva entities, and their perceived objects.

TRESeTEa®uTuT HEAATIATG A |

For those who exist as divided (and limited as forms), she covers their vision with Maayaa.

HARTERUARAA TRTSAeN Hddq IYegstiern ATl Had|

This veiling of Maayaa belongs only to those with limited visions, like the sorcerer who is blocked by
Maayaa (his power of sorcery), looks divided and different for the others only (who are fooled by his tricks)..

ANYTHING IS POSSIBLE FOR THE MAAYAA-POWER

A WA Fld=>gAidgued |
Maayaa the supreme power of Chit, is completely independent, and can make the impossible also possible.

ApsTT AAAIT T ATfeTeh Vegsiioredr: estied FaEdldesd ey fhf>ead ggfha: goe
Uedecdd ddl dAdig ]|

In the world, it is observed that many Yogis who have mastered Siddhis, the ascetics who have mastered the
Mantra power, the sorcerers who have mastered some magical powers, all of them conceal their real limited
identities, and fool the public by exhibiting impossible happenings through many tricks; therefore, it is not
uncommon.



g WA TIoEdesdrd TIcAl aY: 3ayT TRTS HAIfAd idecd|

Hey BhrguNandana! In this manner, the undivided form of Supreme Chit, appears as if divided into many,
because of her purity and independence.

DIVISION IS THE SENSE OF LIMITATION

TR=SCISIHATTET cdhe Glasiar: |

Division is sensed when the ‘self-imagined ego-concept’ is well-stuck to a single location. (Division exists
as real, when you believe that you are located at certain place at certain time, as a matter-lump.)

ASCERTAINMENT OF LIMITATION IS ‘AVIDYAA’

arscaquifaearaarsiaar oRefd|

This ego (self-conceit of a form), is the ascertained sense of limitation, and is well-known as ‘Avidyaa’ (the
absence of true knowledge).

AATMAN IS NOT OUTSIDE OF YOU

39 Hafed Tgeaearfder: ufdsdr AU FacAAgeecT dfeseaar f&ud:|

Because of Avidyaa dominance, many logicians and scholars also get confused because they never see the
Aatman as their own self-awareness, but talk about it, as if it is outside.

(‘Aatman’ becomes a topic of discussion as a term to be detined, for the learned scholars; and they fail to see
the Aatman as their Self-state. The very discussion on the Aatman, is a form of Avidyaa only.)

IRUTCE Ffchi>ad FEeHGUIR 3ealecd dicAld TTdeed Edellehdd dldee] BoTATCAlTd
TUETTCHTAT H[d: 37a! #ATh TH cd HURATCHT HEL

Even if a realized person explains the principle of Aatman, briefly or in detail, he is another person for the
student. Whatever knowledge is instructed is not any direct experience of the Self, as long as one does not

turn inward and see his own existence-awareness as the Self (Aatman).
Till then, he will not attain the required fruit of the correct knowledge.

3l A A cd HULITcATT TR
That is why I said Rama, you observe the Aatman, through the inner vision that is obtained through
reasoning. (Whatever is learnt, apply it to your own self.)

CHITI IS THE ‘EXISTENCE-AWARENESS’ OF YOUR OWN SELF

Rfaat W ¢t FdaHT=Ewfvh a1 uEREd TEACSsATgawIo |

Chiti, the Supreme Goddess is present in all, as the common essence (of self-awareness).
She is always lustrous as the conscious shine in all, and is completely removed of inertness.

(Chiti 1s the real ‘you’. You are the Chiti that is removed of inertness; and you are not the inert body.
The very act of your reading these words, is a shine of Chiti as the real ‘you’.
The body is not conscious of these words; but the Chiti alone shines as the ‘understanding of these words’.)

CHITI IS NOT THE ‘I’ IDEA
3d: EICATT faATeaEcdgedus ol |
Therefore, she rests in her own self without a second, and is beyond the level of ‘I-sense’.

(Chiti does not shine as the ‘I’; but is the ‘I’less awareness of your existence.
‘Self” is not the ‘I'. You are beyond the level of ‘I’, the limited ego-identity.)



CHITI, THE ‘COMPLETE ‘I’ NESS’, RESTS IN HERSELF

STeIRIGIcATIATARIGIcATa TaHAd: |9 Ta¥Y Taal HAlfed dEdled TdcHATAHE: |

The inert objects are supported by this Chit-essence, and are seen because of the shine of the Chit-essence.
The inert objects do not shine by themselves, and do not rest in themselves (since they need the Chit-shine as
their support.)

(The body and other objects of the world exist, because you as the Chit, perceive them.
Your body and the other bodies of others, are all inert matter-lumps.

They are not selt-aware. They do not see the Chit; but Chit sees them.

Your body does not know you; you know the body.

Single Chit is inside the inert bodies of all, and sees a world that is common to all.)

RIAEg hael TIEHAT TN HeT HHHAcad: FaieAe fasnfeaeauad|
Chit shines always without the need of another one; so she rests in herself.
(She exists bereft of the perceived also. You the Chit exist, bereft of the perceived also.)

‘POORNAAHAMTAA’, CHITI IS THE ‘COMPLETE -I’, OF ALL THE ‘IS

QUigedl W1 8 A1 512y o faad|

She is the complete ‘I’ ness, that transcends the ego, which does not belong to the inert things.

(She is the combined ‘I’ ness of all. She is the ‘complete-1’, ‘Poorna Ahamtaa’.

If you remove all the dividing lines of the bodies, there is only a single ‘I’ that is shining as all; like the
space removed of all the dividing pots.

Space is also not divided and is complete, though it looks divided by the pots.

Chiti is also not divided, and is complete, though she looks divided as the bodies.

You, the ‘Knowing awareness’ know the many objects of the world; but you do not get divided.

The ‘Division-concept’, needs you to be aware of it; or it cannot be there at all.)

AfaEadEIad TRTSGfdasidd GdaEdT Id: FEIAG AR I

Chiti is completely untouched by any division.

(Why?) She cannot be separated from another thing, since there cannot be a second thing outside of her.
Therefore everything exists in her like a city inside a mirror, not different from Chiti.

(When you are aware of a rose; your self-awareness itself exists as the awareness of the rose.

So it is with all the other objects. Your Self-awareness alone exists as the awareness of all the objects and all
the people of the world. This Selt-awareness permeates all, like the space, and is not divided by the bodies,
like the space is not divided by the pots.)

Al TRese: HY hel & o]
How, or by what can the division or separation occur (when the undivided Chit alone is there without a
second)?

POORNAAHAMTAA - WHOLE ‘I’'NESS

Td QUIERUNT: QUi IegRol A dea TarcAtastied: quiigedr Head|
In this manner, that completeness which shines forth from the ‘complete form’ of hers, is alone referred to as
resting in oneself, and as ‘Poornaahamtaa’ (complete I-ness).

(Chiti, this ‘existence awareness’ is not actually trapped inside the body-cage,
1t is whole and complete, and permeates all like the space, both inside and outside.



This completeness cannot be broken by the bodies.

There is nothing but this expanse of Self-awareness.

There 1s no second thing like the matter, the mind etc outside of this awareness.

It ‘knows’; and so, the things exist as ‘known’.

Chiti is the one single ‘I’, that shines as all the divided ‘I’s. She is the ‘whole ‘I’ ness.)

THE UNBROKEN ESSENCE OF CHITI

IYUSHIE RIcedraerd & 37a fawuor agfaufda qeafasmd|

This is how the unbroken essence alone exists Rama; but when getting described with many aspects, it
appears as if many.

Tdacd Faidesd Id: ATl deddl UhREdsal Jgaived dagad ada#]|

This alone is the independence, her power that she is of single unbroken essence, like the brightness and heat
are not different from the fire.

Td FTde-g AT eaa e hIaTIcHel ST & Ararean fth: WagHer|

In this manner, she is the single essence that is independent without a second, and rests in herself.
This alone is the power known as Maayaa, and very difficult to conquer.

HENTTETTY RSHIERUUT Feaorashd R faurad |

She is of single essence, and shines in all the varieties of Jeevas and their perceived worlds, like the mirror
alone shines forth as all the reflections.

JAT ArEARTAST TawuTE AT |

Even when shining as many, she does not swerve from her divisionless state.

‘ANAATMAN’, THE NON-SELF

(What is ‘Anaatman’?
Anaatman is that which is not conscious, that which is not self-aware. The entire perceived is ‘Anaatman’.

UR=SEaHAT I: AIsATCHTHT 33|

The appearance of separation, is known as Anaatman (non-self) (inert) shine.

(Chiti is the Truth. She is undivided. She is Aatman.

Division is ‘untruth’. Division is ignorance. ‘Seeing many’ is Avidyaa.

‘Seeing oneself ‘as ‘divided’ is ‘Maayaa’.

‘The many’ that is seen is not Chiti; it is ignorance and so is Non-Self (Not-Aatman).

arsfaar SEeafh: A1 YT UPiRd T FcT=dIATT TRRRETH: JIHATIND: |

That shine of non-self is known as Avidyaa, the power of inertness, the emptiness, Prakriti, the primordial
state, extreme non-existence, Aakaasha which contains all, darkness, the first Creation.

(All these terms are based on the division-sense, and so are ‘non-self” shine.)
Td dea dueh aReSeAAHH |
Everything is that alone, starting from the first separation as another.

(The idea of a first Creation with beginning, is ignorance; is non-self.)
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CHITI PRESSED BY THE ‘AAKAASHA-COVERING’ IS SHRUNK

(Space-concept is co-joint with the time concept.

If'you are at one place, you are at some time location too.

Chiti is not located in space or time.

Then, why did she get trapped in the time and place scenario, as you, as me and as others?)

TH F: uRYUiTeAr g & gafed: aedacrdiaicapdaraTa|

Ramal! In that ‘completeness-essence’ which rests in itself as the quiescent state, rises the delusion of being
at one point; and that gives rise to the concept of Aakaasha (space).

(Before anything started, there is only the complete essence as Self-awareness; not you, me or any one, and
no world at all is there.

It is utter quietness; no information at all of anything.

No place, no time; nothing at all.

Just something is there, which knows itself without the taint of language-modifications.

Self-awareness alone was there; that could rise as any information.

It was the unmanifest state; the Nirvikalpa state.

There was no one, and no ‘I.

This pure Selt-awareness, is the awareness of oneselt; the awareness of existence.

This ‘awareness of oneself” shines as the information of itself as the ‘I’, in all of us.

This ‘I’ needs a location point; and the ‘information of space’ rises as the information which can contain
Chit itself at some location.

Chit itself becomes a limited information now, as bound by the Aakaasha.

1t is like wishing for a devil that can swallow anything, and Chit itself gets swallowed by this devil of
Aakaasha.

Instantly the ‘division-ascertainment’ rises as the next information, as the ascertainment that‘l am located at
a point and Aakaasha is outside of me’.

‘I exist in some space’ is the first concept.

The first information that is processed, is of oneself located at some point.

However much you think, you can only think of Chit as at some point-location.

This 1s the beginning-point of the delusion.)

37T AN I AT RAATAarSId: 3ThIRT: I & Gaurh: |

The Aatman was enveloped by Aakaasha; but it was not aware of any ‘I’; and it was called Aakaasha.

(Chiti on one side and Aakaasha on another side; as it were!

Chiti itself divided as the ‘I’ and the ‘non-I’!

Chiti itself separated as the ‘’Aatman ‘and ‘Anaatman’!

Chiti itself divided as the mirror and the reflection, as if separated from each other!
Both are similar, as explained before. Both are one actually!

Chiti is the ‘I’ ness, as ‘I know that I exist’

Aakaasha has no such ‘I’ ness. It does not know that it exists.

Aakaasha is like a mirror image of Chit (similar, but is inert, and has no self-awareness.)

¥ R GERGRUHAITY T HAge: IYesedhae:|

That alone is the cause of Samsaara. This alone causes the view of separateness, for the ignorant beings.

(The Aakaasha with all its objects, cuts off the ‘Aatman-completeness’.
The ‘completeness of Chit’ is obstructed by the Aakaasha.
‘Self” is shrunk into a limited being, by this ‘non-self’.)

TH GEHATAT UT T JMehIEcaA&I |

Rama! Observe with your subtle vision (of reason), that which you know as the ‘Aakaasha’.
(Analyze through Vichaara.)
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(See as the state of ego itselt, how you are the Chiti as the Selt, and also are the non-self as the expanse of
space.

If'you can feel the expanse of space around you as yourself, if you can feel the space itself as your body that
spreads as you; then you are the ‘Poorna Ahamtaa’ state.

It should not be the ‘mind-state’ of the ego, and should not also be a self-hypnotized stupidity. It should be
an understanding born out of rational thinking only, by analyzing the ‘space concept’ through the intellect.
Destroy the ascertainment of the ‘non-selt” of Aakaasha; and contemplate on the Aakaasha itself as the Chit-
expanse, as ‘your expanse’.

Feel the entire perceived that is filled with the countless worlds, as your body, staying as the Chit-Self.
Realize the fact that, all the Jeevas are shining as your many bodies only.

Chit is the source of any probable state of any information-set called a Jeeva, including your present ego-
state. You as the Chiti, shine in all of them, engulting all, engulfing your ego-state too.

See yourself as the entire expanse of the perceived, where your ego-entity is also a minuscule part of that
expanse; like the expanse of the undivided luster of the sun, seeing itself inside a small tiny ray of itself.)

REREICHPUGIEIREIREREr: i |
That alone is the awareness (consciousness) factor, of all the heaps of Jeevas.

(There is nothing called inertness, or non-self.
Everything is the unbroken shine of Chiti only.
Chiti is the sun, which contains and engulfs all as ‘the information rays’.)

JATICESATRIRN HEA I: H&T dd F T dUHATCHT TG deg aellcHb: |

That Aakaasha alone shines as the conscious factor in the other bodies, and also inside your body also.
That alone is the Aatman-essence in them, that is shining as the dense bliss of self-existence.

Td FIhTCUADRIIET Fredgy: EATH|AGH HAA ScghATCHd ATe A |TAERUTHEAATCHHAT
A 3T4d|

In this manner, the Chit-essence exists trapped by the Aakaasha, that is conceived by itself.

That alone is known as the ‘Manas’; and that is Aatman alone, and nothing else.

The limitation of the inert matter is dominant there; and therefore, the perceiving tool is known as the
Manas.

(Manas is an imagined line, that separates the conscious Chit and the inert Aakaasha.
When the Manas is Nirvikalpa, there is only the single expanse of Chit, which is neither conscious nor inert.)

HIAMYUTITEG YA Siid 32ad |

That which is limited is known as the one who knows (as the ego-entity); and that is known as the Jeeva.

(Manas is the imagined line, that separates the ‘knowing’ and the ‘known’, and exists as the ego-entity, the
‘Knower’.)

TaATHIRITGAISTT RETcaT HF Taqg ITHY DA [AdasaHe Hfsafdreaadaia=aEa
UehoUel: HATITHRET SEIcHT Sodld GHA: $FAIGIINGr U 36l <A HrEd |

TIAY RRTeATHTHAATTD: HTES IEEIUTHT deedATTHTHA: |

Sqya Tefeogmar faifa & aft: vawsTeRAEgEr Aifa & Rfa:

In this manner, the Chit-Aatman is covered by the Aakaasha.

This Aakaasha is soft, extremely loose, light and taintless. In such an Aakaasha, the Chit-Aatman conceives
hardness, tightness, denseness and the taints in the form of elements (and their groupings called the objects),
becomes the Deha-Aatmaa (body-entity) and gets limited by the covering of the body.

Like a lamp placed inside the pot, it shines all over the pot. In this manner, it stays illuminating the inside of
the body only, like a lamp hidden inside the pot illuminates the inner side of the pot only.
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The light inside the pot, shines out through the holes in the pot; so also, the Chit moves out through the
sense-doors as if.

(When the entire space-expanse is within itself, as its very essence, as the dormant information-state, then
where it can move?)

faior g Raatfed goicaeihacad:|

Actually, the Chit does not move anywhere, since it is whole and is bereft of any action.

FATCHTARUTATRIRT FHIARITBIRIGIcH: ATdfedaRIAdTd iAo GiaHTad |

Till the Chit-Aatman’s power of evolving in knowledge does not remove the Aakaasha that is covering it
(blocking its spread of the whole ‘Ahamtaa’), this moving in and out of senses will appear as real.

(Conceiving the Aakaasha as inert, and outside of you, is Avidyaa.

This ascertainment is ‘Avidyaa’ and makes you feel limited and shrunk.

Expand as the Chit, which alone is the Aakaasha inside and outside.

This ascertainment is Vidyaa, and makes you complete.

When you stay as the formless Chit in ‘no space and no time’, but shine as the entire perceived as your
complete ‘I’ (Poorna Ahamtaa), it is the peak point of achievement.)

AAAIR TY FACERATTE I |

The function of the mind is the removal of the veil of Aakaasha that blocks this knowledge-rise (by staying
Nirvikalpa).

dEATGTH AA AISIeHT FAA 3T

Therefore Rama, mind is not a separate thing existing outside of Aatman.
Aatman alone is known as the mind also.

(Both the limitation of the Aakaasha, and the removal of the Aakaasha are the finctions of the mind only.
Bondage and limitation are both imagined by the mind; rather such an imagination alone is known as the
mind. This movement from Vikalpa state to Nirvikalpa state, that is imagined in Chit 1s the mind.

ol RfdeaaFD Auaeacarasuof 3mgeaidefa: Tocam o TH & fR&a:|

Chiti is the motionless state of self-awareness.
When she appears as moving because of the covering of Aakaasha, then she is known as the mind.
Chit is said to move, even when the veil of Aakaasha is removed by the bursting forth of knowledge.

(When does she move supposedly? The luster inside the Jeeva pot, moves as it were, through the sense-holes
and perceives a world outside of itself.)

Uded fadey: FfghequRasid |fAfdeet yuiwy fase Hiharaas|

This alone is the Vikalpa (agitation), that removes the other Viklapas completely.

(You take hold of an agitation namely ‘aspiring for completeness’, which will destroy all other agitations,
and will itself perish at the end.)

Nirvikalpa is the knowledge of the completeness-state (not blocked by the Aakaasha), and is known as
Mukti.

TH ST Tece [dheusy faasia 3TareRuy: Fifefd|
Acdd Iigia: 1I3gfdafe Tcarsied Id: g wieudr|
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Rama! Discard this doubt that after removing the Vikalpa also, there will be left back the veil of covering, in
the form of the mind; Actually there is no covering at all.
This covering is not really there; but is only conceived by oneself.

BONDAGE IS IMAGINED ONLY

TUT FAARY Tg: SARNTSION FIT ABIAAEISIAA ATadcHghoUdsie SIS al dote

amy ofiad|fh aF Avad a=usqarsay x|

Bondage-conception is something is like this.

A man who is bound to his mind-chariot (in an imagined scene inside his mind itself), is fighting a battle
with his enemy, and experiences the beating and insulting words of the enemy in within his mind itself.
When he just stops this mind-imagination, and comes out to the normal way of life, then the beating up and
the insulting words will instantly cease to be.

What bondage is left back after that, analyze (and understand that there is no bondage at all)!

HATTEDTATGIATT Tl AECAd HEATIA |STSIcHAATCAGcgod DisT ol [

From beginningless times Rama, something called bondage is not there at all.
Throw afar this identity that you have with the inert matter, and analyze what this bondage is.

TY U9 ATl Tef@cdcaiarad: HUT Hded areeyd J&7ae 3 yd:|
This belief in the existence of bondage is the greatest bondage; and is always there as the possession by a
ghost for a frightened child.

FaguHTeadel Alcgogiaddiy & AdcagaaDl Hdcay AQad: |

As long as this delusion about the existence of bondage is there, one cannot get liberated from the Samsaara,
through any sort of strenuous effort (like worship, penance, good acts, etc), even he is renowned for his
intellectual proficiency.

PIsT IT: Y I TeAdoa T e |

What is thing called the bondage imagined by the deluded? How can it belong to the taintless Chit-Aatman?

wfafaearcas: Tarcagi=aufanfad: a=ur afy aerufafFaiFaieed |

If the bondage can happen by the very objects of the perceived, which like reflections exist in her own
mirroring Self, then the mirror has to burn by the very fire it reflects.

TeUET HAAYTEHA S TETcafA4T: TAGgIHd A de<: HEAMY AT AT deg THol
AfgaRATS: AATSId ddfee a¥T GERARME 376 a1 seigar a1 fasoaiiy o ge:
faanfeaeT a1 BYU g9 e FUST |TEAGH g ddd IReIsT gul #7a|

‘The realness seen in the bondage’ and ‘the ascertained belief in the existence of the mind’; except these two
things there is no bondage for anyone anywhere.

(As long as you believe that you are bound and have to be liberated, and as long as you think that there is
something called the mind that needs to be got rid of, till then, there is no liberation from this imagined
bondage.)

Not me, not BrahmaDeva, not Vishnu, not Shankara, nor Tripuraa the form of Vidyaa (Right knowledge) are
capable of destroying anyone’s worldly existence, as long as these two taints are not washed off by the
sacred waters of proper Vichaara (rational thinking).

Therefore Rama, discard these two foolish ideas and become happy in the Knowledge-vision.
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aeaed Afdeeusy A IfUT IcHAATCadEaET & a uRfAsaa|

Therefore Rama, if one stays in the Nirvikalpa state of the mind, then it is the state of Aatman essence only;
and the duality sense does not get left back.

DELUSION OF THE SNAKE AND THE DELUSION OF THE ROPE

(In the example of seeing a snake in the rope, the snake-delusion is replaced by the rope-delusion; and
nothing more. Either you see a snake or the rope; but you keep seeing something; this itself is the Vikalpa of
the mind.

The ignorant see the realness in the world; the intelligent see the realness in the Aatman.

What real and what unreal? Reality is beyond the real and the unreal.

Any agitation is the movement of the mind only.

Be rid of the snake, and also of the rope.

Snake and rope are interconnected; if the snake goes, the rope has to go too!)

s¢ afefasior HEAI-FAa AR IseATuRcam wrEacda RAsad|

Mind is nothing but that what shines as ‘this and that form’ (either as the snake or as the rope).
When ‘this and that’ are renounced by the mind, the Aatman alone is left back.

(Mind is a very powertiul tool of Maayaa.

1t is itself a product of delusion, and is capable of producing more and more delusion.

1t itself creates the delusion of bondage, and also that of liberation.

Liberation is also some state of delusion only.

Either the mind will agitate as the existence of the delusion, or agitate as the removal of delusion; both of
which are delusions only.

In the ignorant, the mind stays as the realness of the world; in the intelligent, it stays as the realness of
bondage. Mind sees Aatman also an object only, in the intelligent seeker.

The term ‘Aatman’ is also an imagined state only.

Ifignorant, it will see the realness in the objects no doubt; but if endowed with just the surface knowledge of
the Aatman, then it will see Aatman as some real thing on which the unreal world is superimposed, like the
snake superimposed on the rope.

What snake, what rope?

Either it is the snake-knowledge or the rope-knowledge; both are reflections in the Chit only.

What is there to remove as a snake, and on which rope?

Even to believe that the delusion is removed, is also delusion only.)

ClaUIRHATed: HeATTHATIEG Toody & AU ffenfa fafesr: |
d9 "0 ardsT Ieodredadsdd: RIgUecaals=ag Tooeld Id Hdd|

In the delusion of seeing the snake in a rope, the rope is considered as real; and the unreal snake is seen on
that rope; this is accepted by all. After the snake-illusion is gone, the rope is still hanging there; such that the
knowledge of the rope exists as something other than the Chit-state of the Self.

(For example, the perceived seen in the Brahman Reality is usually compared to the delusion of seeing a
snake in the rope that is dangling from a roof or tree-branch. The snake is seen, because there is not enough
light to see the rope; and the faint darkness causes the imagination of the snake in the rope.

Delusion alone causes the snake to appear there as real.

Rope is already accepted as being really there; and the snake is imagined there and accepted as real.
Instead of the rope being real, the snake is accepted as real.

However, there is no Chiti -rope on which the world-snake is superimposed.

If'you still see the rope after the snake is gone, even that also is ignorance only.

‘Rope’ here refers to the knowledge of Chiti that is just made of words, which you had mastered from the
study of Scriptures. ‘Knowledge of Chiti’ is like another dream-event; and is not relevant in the ‘Pure Chiti
state’. It is just ‘Chiti’ without the term ‘Chiti’ referring to it; and nothing more.

Seeing the snake (world as real) in Chiti (Reality as real), is just an example to refer to the delusion state.
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To remove the delusion, you have to bring some lamp, and find out that snake was imagined, like studying
the Scriptures to understand that Chiti is the support of the world-appearance.

This is the Vichaara state, that leads you towards the intellectual understanding of Reality.

But that is not enough; and is not the end.

Even if the snake is not seen, the rope is still seen as hanging, like the words still are left behind as some
residue.

Instead of the snake-knowledge, now there is the rope-knowledge; the world-appearance is substituted by
the knowledge-appearance. The snake-knowledge is now replaced by the rope-knowledge.

Snake is unreal, but rope is still there as something ditferent from the Chit.

‘Knowledge of Chiti’ is not the actual ‘Chiti-state’.

Aatman-knowledge as a topic of Vichaara also, keeps the mind alive with agitation.

Instead of ignorance, the intelligent fool is left back with the knowledge of the Chit, which also needs to be
discarded at the final stage of realization.)

U Toffd IaT FaAeeleddioud! ooaid & doeid HY RsAfchaArsas|

The rope still remains left back as some object that is still belonging to the dream, as imagined in the dream.

(1t is like imagining the wakings state as a rope inside the dream, and imagining the dream itself as a snake
superimposed on the waking state. But once you wake up, what need is there for such an imagination?)

The rope (the knowledge of Chit) vanishes like a dream-object when you wake up to the Self-state.
How can that knowledge be left back after realization, and supported by what?

(Snake was imagined and was gone; but the rope is still there.

Snake-knowledge is replaced by the rope-knowledge now.

Even that rope is imagined in the Chit alone, like seen in the dream.

If the rope is also denied, then how will any knowledge be left back, and by which support?
Intellectual understanding also is discarded in the final stage f Realization.)

AEAZRIET I  dowlled dhdell & eiFaacaAidRheacad de B HAd|
If the perceived is not seen, then whatever is left back is the ‘seeing’ alone, which is not different from the
Chit-essence; then, how can duality occur at all?

JAAGRAT AND SVAPNA STATES

(You argued that the actions and objects of the waking state, are meaningfill and fultill some purpose.
What about the dream then? Are not the actions and the objects of the dream state similarly meaningfil?)

HAfpar & Heer Tataaeqy g Faraarg FRRfAfd wae gdfdenfaas|

The objects that are experienced in the dream-state look meaningful, and fulfill the purpose they are
qualified for; and are stable only.

(Fire burns, water wets, ghost fiightens, and the food tastes the same, in the dream state also.

Then, what is the difference between the dream and the waking states?)

Tdrard Ag: FTATCETCASATGHTHAN: ST TICcATRAcalaaa Hafd Ya# |
In the waking state, the dream state is proved as unreal without the least of doubts; this alone is the

difference that is observed between the dream and waking states.
(Till the dream is disproved by the waking state, the dream-world also looks stable, and meaningtul only.)

T ¥ SAfeALdcadd i [vdraga dcdcd Saeegdgadad |
In the dream state, there does not rise the proof of the unreal nature of the waking state.

(The waking state is not known at all, in the dream state.)
Because of this alone, the actions of the waking world are deemed real.
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(The Dream-state does not disprove the waking state. Therefore, the waking state appears more stable and
more real. Suppose, in the dream state also, you can remember the waking state and disprove that state as
unreal, then what? Which will be more real? Or, what if you stayed off in the dream world itself and started
living a prolonged life there? Then what?

Any state of the mind is deemed real, till it is disproved.

‘Turyaa state’ disproves the other three states of Jaagrat etc.)

TUT Safd aeqe RRASRhat T Tega 6 qur T weaa afg a1 ag
o I APRT HIEGT: FGICAT a7 A PR I3SRparesT aift &Ry a1 snfed acaaA|

Tell me whether the objects are not stable, or not capable of fulfilling their allotted functions in the dream
state also, as experienced in the Jaagrat state? Yet, the objects of the waking state are not there in the dream,;
and the objects of the dream are not there in the waking state. The objects serve their purpose and are stable
equally in both the states.

fasTaa ggaAzem o Adlsdiaeacaar: |

Analyze with subtle vision, what difference is there when the dream is gone in the waking state, or the
waking state is gone in the dream?

gdegatiorhgd TRASTRIANIfF aada dcacadeganfodmaed |

Observe how the objects produced by a sorcerer are stable and purposeful.
Does that make the objects produced by the sorcerer real, because of this?

FATHATAEN & wpafdfed afe13d va Aftared Ug: @ & Seas|

Ordinary people do not understand the difference between the real and the unreal, for they do not have the
analyzing capacity. That is why, their minds are always clouded by ignorance, and they believe the waking
state objects to be real.

REAL AND UNREAL

HETCIHTATHEYE Hcd TH YdaTd |
That which never can ‘non-exist’ is known as the ‘Satyam’ (Truth), Rama.

HATT: TEHATATg cadlel o &d: Fafad]
(What is non-existence?)

When something is not seen as existing, then it is non-existing.
Chiti (Existence of the Self) is never non-existent.

HATAATIATHTET EADATTHET : |TEURTHTIHATET ITAgrar & HIATIRSHTS et 7 FrarH
ufaaR@ 1ger Rfde wramg der JrITehd aelT HRATE Y HIAGHTE Afe dega: 1A Hred
Rifdeaead acda ar =&fa:|

Those that are revealed by Chit alone can be regarded as non-existent, since they shine as many.

(All the objects are not present at all times; sometimes they are there; sometimes they are not there; but you
the ‘Existence-principle’, are always present as their ‘Knower’.)

All these objects, which are not the Self (or not the Self-awareness), are present when the other object is
absent, and are absent when the other object is present. This is a common fact that is observed by all.

But Rama, when and where has the Chit (as the ‘Knowing-You’) been absent? Analyze well.

If the Chit does not shine, how can the ‘then’ also shine, tell me!
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If even you say, ‘it does not shine’, how can ‘it does not shine’ and the ‘then’ both shine as some knowledge
that is known? Rama! Chiti is always shining as the knowledge of the presence or absence of objects.
Therefore it is true (existent).

A FeIHcade o] F&udl gd|

Rama! Listen to the difference between ‘Satya’ and ‘Asatya’. I will give a brief explanation.

HAATAVETHE FACHAHICHIDH | AT ToofaurgAfy Hed Hdedde] |

That which does not need another thing to support its existence is Satyam. (Truth is self-evident.)
The other one, which needs such a support is ‘Asatyam’.
Otherwise, even the snake seen in the rope should be ‘Satyam’; and so also the other illusions.

(For example, in the rope and snake illusion, the snake needs the support of the rope to exist, but the rope
does not need the support of the snake. Snake is disproved and becomes non-existent when you remove the
darkness. However the snake stays real for you, till it is disproved.

The rope also, as a part of the illusion, needs the snake as its counterpart, and so is deemed as real, compared
to the snake, which is unreal.

Its realness is also relative to the realness of the snake.

Chit is not relatively real; but just is as it is, as neither real nor unreal.)

I FHTITAR dgrasit & HHIAI37HTS Aafa=TaTadT FFAdid FHeddal J aidd Togaacd
aifed o 3fa ualh & I TICHIAT IRATRG: |

If an object’s existence is disproved, then it is understood as non-existent.

But even an existing thing can be disproved. A non-existent thing also can be proved as existing.
Therefore, ‘the truth can never be contradicted, and the untruth can only be contradicted’ is not a proper
stand of yours; since it does not hold good at all times.

Rarsaa T raceaea Tmef gaur e Y aearfheacey: @
eATedEa T &l fohagead|

In the absence of Chit, nothing can shine; not even the idea that ‘nothing can shine’.

Therefore, if the hard headed logician should bray like a donkey, and say that Chit does not exist, then he
actually means ‘I do not exist’; then who is saying what?

TEITCAT FIcHece! HIATHIS HdeT Al AW ARRIEATE AqUieddhaehet: dar
TS TRAATS AT TG TAATRA |

If a person who doubts his own existence by the absence of his shine, and destroys the delusion of others
with many logical statements stringed together, then this rock that is here also, can destroy the delusion of
others!

(A scholar who denies Chit, is ignorant of the very meaning of Chit; for he denies his own existence.
Chit alone is shining as the ignorant Scholar and as his words.
How can he deny his own existence itself, by denying the Chit?)

aeacAfraTgaAIvT aAfe |

Therefore, just the purposeful nature, does not prove the realness of the objects.

WHY EVERYONE HAS THE SAME DELUSION?

g & O afeaia d A 13T FHTTcadEdsadTedcd % |

Whatever is ‘known’ is delusion only.
The other greater delusion is the ‘ascertained belief in their realness’.
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Tur & arufdararcyd anfeasdadr daandidaaadTeaRg & uda|
JUT T TS YRbeATAcHd AT HATCHDH |
The delusion stays as real, till it is disproved by another knowledge.

So also, the knowledge of the world stays as real and not as delusion, till it is disproved only. Till the silver-
knowledge is disproved by the ‘mother-of-pearl’ knowledge, all knowledge stays as some delusion only.

AHATHA: FIFAAT HAS dAT SAETAT HHA TY FICHANT avedd: |

The blueness in the sky is an illusion that is commonly experienced by all; so also, the ‘Jagat-delusion’ is
commonly experienced by all, because of the absence of true Knowledge of the Self.

HATfeagiaeTa IfceecATdr eI |HCedT Hecdod UH Uih Tafafie |

The ‘delusion-less state of pure knowledge’ alone, exists in the form of ‘Chidaatman’.

TaHdTAT GF Ulth e AJasaca |
Whatever questions you asked, I have answered them properly with reason.
Discard the doubt now, and be ascertained about what has been told.



